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SOMMARIO
Gli Okiek (Nilotico meridionale - Kalenjin) sono un gruppo di cacciatori-raccoglitori stanziati
negli altipiani del Mau Forest Escarpment in Kenya. Fin dall’antichità le loro attività principali
sono state la caccia e la raccolta, in special modo quella del miele. Dopo aver rappresentato per
secoli il bene di scambio più prezioso con le vicine popolazioni di agricoltori e pastori Nandi e
Maasai di cui gli Okiek erano definiti Dorobo, ovvero servitori, il miele rimane a tutt’oggi
l’elemento nutrizionale più ricco della loro dieta. Nel lontano 1955 Huntingford scriveva che il
miele per gli Okiek rappresentava qualcosa di sacro, esattamente come il latte di vacca per i
Nandi ed altri gruppi pastorali nilotici. Tracce di questo valore sacro si ritrovano ancora oggi
nella cultura materiale degli Okiek legata alla raccolta e al consumo (domestico e rituale) del
miele. In questo articolo, basato su dati raccolti durante una ricerca sul campo nella regione di
Mariashoni tra gennaio e febbraio 2013, cercherò di dare conto dei saperi tecnici, linguistici e
culturali legati alle attività dell’apicoltura tra gli Okiek. In breve tratterò della conoscenza delle
api e dei loro cicli vitali, del valore del miele nelle attività quotidiane, delle tecniche di
costruzione delle arnie tradizionali e delle tecniche di raccolta e conservazione del miele.
L’articolo è accompagnato da un lessico culturale e da una serie di tavole illustrative.
Keywords: Okiek, traditional beekeeping, material culture, linguistic anthropology, Kenya
ISO 639-3: oki; kln, niq, sgc, mas, kik.

1. Introduction
The region of Mariashoni4 in the Mau Forest Escarpment, North-West to the famous
Nakuru Lake in Western Kenya, and part of the impressive Mau Forests Complex, is a
green hilly highland, laying 1800-3000 m above the sea level.
As it is stated in an official document by the Interim Coordinating Secretariat of the
Office of the Prime Minister of Kenya dated at November, 2nd, 2009, “the Mau
Forests Complex is the largest of the five “Water towers” of Kenya” and “it forms
I use here the more correct form, according to the phonological rules of the language (at least in the dialect of
Mariashoni). Alternate names, according to Ethnologue, are Ogiek, Akiek, Akie, Kinare, “Ndorobo” (pej.). Ref.
www.ethnologue.com/language/oki
2
The fieldwork for this paper has been funded by Manitese and the Province of Bolzano (Italy) in collaboration
with Ethnorêma. It has been done in the months of Juanuary-Februray 2013 in the region of Mariashoni. The
collection of lexical and cultural data proceeded through interviews with single specialists or with selected groups
of old practitioners of the region. The location visited were Mariashoni, Molem, Kaprop, Kiptungo and Ndoswa.
3
The researches for this paper constitute the basis for following missions on the field which will be taken in charge
by the program “ATrA - Linguistic and Cultural zones of Transition in Africa” funded by the EU through the
Italian Ministry of Universities and Research in the framework of FIRB 2012.
4
Table 1, picture 1.
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part of the upper catchments of all (but one) main rivers on the west side of the Rift
Valley”, providing “water to six major lakes, i.e. Victoria, Turkana, Baringo,
Naivasha, Nakuru and Natron”5.
Today the forest has an extension of 273.300 ha. There are no sure data about the
rhythm of degradation of the Mau original habitat6, but it is estimated that 1/3 of it, i.e.
110.000 to 120.000 hectares7, has been lost in the last two centuries due to savage
(also illegal) deforestation, climate change, drought and conversion of forestland into
settlements. The latter seems to be the most dangerous factor for the forest survival, if
it is true that only in 2001 there have been excisions of forest reserves for new
settlements for a total of 61.587 ha, what allowed for the realization of an estimated
number of 27,523 new households8.
Once inhabited only by Okiek semi-nomad hunters9 and gatherers tribes who lived in
the forest and on the forest, in an obviously eco-compatible manner, the nowadays
deforested areas host a number of communities of Kikuyu farmers and Kipsigis or
Nandi herders, who contribute to the acceleration of the disruption of the original
forest cover and, inevitably, of the Okiek natural setting. Due to this unfavorable
situation, since the beginning of 1900, the Okiek have started to modify their
traditional way of life, opening themselves to the introduction of sheep farming and
other agricultural economic activities for food production10.
In his article of 1908, Dundas already identified the process of forest destruction with
the Kikuyu struggle for new lands for their crops, and at the same time he imputed to
it the death of the original inhabitants of the region, what fortunately we now know
did not actually happen.
Dundas wrote: “If the Kikuyu had to live and increase they had to cultivate the
ground, and to do so they were obliged to destroy the forests. The very existence,
however, of the Dorobo depended on the preservation of the forests, and hence arose a
struggle for survival, which allowed of no compromise and could have but one end. In
an incredibly short time the great primeval forest, the home of the Dorobo, were
destroyed, and with them this interesting people ceased to exist as a tribe”.
It must be noticed that the word Dorobo could be quite confusing. It has its origins in
the Maasai noun Il-Torobo, which derives in its turn from the adjective dorop, which
literally means “short”, and probably was used referring to the commonest physical
appearance of the forest people.
In East Africa, the term dorobo was (and still it continues to be) used as a pejorative
“for several hunter or forest groups that are not linguistically related (El Molo, Yaaku,
Okiek, Omotik, Aasáx)”11.
As Kenny (1981: 477) puts it “the essence of the Dorobo’s position is that they engage
in economically symbiotic activities with regard to local farmers and herders, while
retaining their social marginality as people of the bush”, and therefore it is obvious
that we cannot think at the word Dorobo as an ethnic name. No one of the H/G groups
INTERIM COORDINATING SECRETARIAT (2009), FAQ - importance p. 1.
Table 1, picture 2.
7
INTERIM COORDINATING SECRETARIAT (2009), FAQ - threats & impacts, p. 2.
8
INTERIM COORDINATING SECRETARIAT (2009), FAQ - settlements, p. 4.
9
Table 2, picture 1. From the next occurrence, the expression “hunters and gatherers” will be abbreviated in H/G.
10
On this point, see above all HUNTINGFORD, G. W. B. (1955).
11
www.ethnologue.com/language/oki
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of Kenya in fact define itself dorobo, which is an appellative used by their pastoralist
and agriculturalist neighbors.
Be it as it may, concerning the region of the Mau forests, Huntingford (1929: 335)
wrote: “The Dorōbo call themselves Okiot, pl. Okiek (...) by which name they are
known to the Nandi (...) People calling themselves Okiek are found in various part of
Kenya Colony, in forest regions (...)”.
We can thus be sure that with the word dorobo Dundas referred without any doubt to
the Okiek, who were actually the only H/G group living in the Mau forests at his
times.
To be honest, it must be added that some Kikuyu traditions refer also to another H/G
tribe which was said to share the territory with the Okiek. These people were called
the Agumba. What is pivotal in our tentative of identification is anyway that these
Agumba were said to live and hunt in the plains, while the forests remained the
undiscussed domain of the Okiek (Dundas 1908: 138; Distefano 1990: 47 and
Kenyatta 1990: 57-58).
Language is another burning issue regarding both the identification of the Dorobo
tribes and the collocation of the Okiek in history.
Today the Okiek speak a Kalenjin (Nilotic - Southern) language, very close to Nandi12
and they live in a symbiotic economic relationship with their Nilotic neighbors, be
they Nandi, Kipsigis or Maasai, according to the region they live in13, which also
allows for interethnic marriages, in which brides are exchanged in both directions14.
Looking only at these linguistic and social factors, we should thus think that the Okiek
belong in fact to the Nilotic ethnic mosaic and that they first came to Kenya following
the same migration waves as their pastoralist counterpart.
There are some scholars who have even proposed to consider all the Dorobo tribes
(and therefore also the Okiek) not as independent ethnic groups, but as scattered exfarmer or herder groups who had fallen into disgrace due to drought, famine, disease
or other physical adversities (see for example Kenny 1981 and van Zwanenberg 1976)
which forced them to turn into hunters and gatherers for their survival. This idea is
however quite simplistic and as Harvey puts it: “there are reasonable arguments that
the similarities often seen between hunters and gatherers and surrounding peoples
derive not from prior membership in those groups but from a positive adaptation to the
political and economic circumstances in which they find themselves”15. In addition to
this, it is important to underline a fact which today is accepted by an important
number of historians: East Africa, before the colonization era, which started
significantly only in the XIX century, was characterized by an extreme ecological
diversity, which “produced a great variety of ecological niches, occupied by peoples
who were themselves ethnically diverse with sharply contrasting socioeconomic
HUNTINGFORD, G. W. B. (1929: 336) states: “The possession of a Nandi dialect seems to be one of the criteria
by which true Dorōbo can be distinguished”. For “true Dorōbo” he obviously referred to the Okiek.
13
HUNTINGFORD, G. W. B. (1929: 349): “The Dorōbo give the Nandi baskets, dressed skins, and bows in
exchange for ironwork, tobacco, pottery, beads and other necessaries which they cannot produce themselves”.
14
HUNTINGFORD, G. W. B. (1951: 48): “Circumstances are forcing Dorobo to marry Nandi women to a greater
extent than formerly, and Nandi are also, unreasonable as it may seem, marrying Dorobo women (...). Of 18
recorded marriages of Dorobo with Nandi and other tribes (...) 5 were of Dorobo with Nandi Women (...) 10 were
of Dorobo women with Nandi men”. During my stay in Mariashoni, in the months of January-February 2013, I had
a clear confirmation of this possibility in many interviews with old Okiek women.
15
HARVEY, Steven (1976: 23).
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structures”, what “promoted a high degree of integration, mobility and cooperation
which gave rise to the proliferation of local networks of exchange”16. All this has been
possible because the region was very scarcely inhabited and because all the human
groups living there were small in number, not highly structured and basically
interested rather in economical stability than in political supremacy. In such a situation
it is clear that identity was just a matter of interaction with the physical and social
environment and that language could easily become a mere tool for daily exchanges,
which could be abandoned in any moment, when the necessity was urgent to change
economic panorama, mode of production and / or socio-economic partners (on this
point cf Waller 1985).
In my opinion the interactions between Dorobo tribes (read Okiek) and their farmer
neighbors (read Nandi, Maasai or Kipsigis) cannot but be read under this light and
with respect to this I find illuminating the following passage by Huntingford: “The
Dorobo17 are a hunting people who have been forced to take up agriculture, and at the
same time are in process of acquiring a small amount of live stock. A great deal of
their culture and most of their language have been borrowed from the Nandi; but their
habits and mental characteristics are their own”.
What language did the Okiek speak before assuming their current Nilotic - Nandi
dialect (as the Okiek is many times defined by Huntingford and as the first data I
collected on the field in January-February 2013 seem to confirm) is still an open and
very intriguing issue, which however I suspect very difficult to deal with, since we do
not dispose of historical recordings and the language has come to us being transmitted
just orally from generation to generation.
Anyway, as it is attested in Distefano 1990, there are some - fragile - traces which
could let us think of a common Khoisan ascendance of either the Dahalo (today a
Southern-Cushitic language) and the Okiek. The Dahalo preserves in fact some real
Khoisan words and the undoubtedly Khoisan click sounds, but in Okiek the author
admits to have found a unique word lexically similar to an eventual Khoisan original,
and he actually reports it: “*lan- (horn), which can tentatively be attributed to Khoisan
(*tɹana)” 18 . I argue that only future and very deep archaeological and linguistic
investigations could maybe bring to the light the true story of the very evolution of the
region in terms of mixing, contact and superposition of determined human groups and
of their cultures.
Be it as it may, according either to the oral traditions of Okiek's current neighbors, as
reported by many eminent scholars, and to the Okiek’s own traditional tales, there
should be no doubt on the fact that the Okiek and nobody else were the first
inhabitants of the Mau Forests complex.
Dundas for example (1908:136) opens his article on the Origin and History of the
Kikuyu and Dorobo Tribes, saying that: “The earliest inhabitants of the country now
occupied by the Kikuyu of whom any reliable information is obtainable were a people
who call themselves the Okiek”. Huntingford (1929: 336-337), citing Hollis (1903),
writes: “Mâsae and Nandi traditions point to the Dorōbo having been found by them
where they are now, when they first came into this part of easternAfrica; in the Masâe
16
17
18

WALLER, Richard (1985: 351).
Read “Okiek” - HUNTINGFORD, G. W. B. (1951: 8).
DISTEFANO, John (1990: 44).
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story called “Naiterukop” (Beginner of earth) there were originally three things on
earth - an elephant, a snake and a Dorōbo; and in the Nandi story “Tapand’ap emet”
(The beginning of the earth) God found three things on earth - an elephant, the thunder
and a Dorōbo. The Dorōbo tradition that “we have always lived here” seems to
confirm these stories”. Kenyatta (1990) sustains that the first inhabitants of the region
now hosting the Kikuyu, were a H/G people called Gumba. These Gumba were short
like the Pygmy and according to Kenyatta, they disappeared just after the arrival of the
Kikuyu, living their place to another group, called Dorobo or Aathi. These Dorobo or
Aathi were taller than the Gumba, spoke a language close to Kikuyu, and had a very
friendly attitude towards them19. The term Aathi, which is not listed in Ethnologue,
cannot be but another version of the current Okiek.
All this given and considered we must admit finally that the Okiek are Okiek not
because they speak Okiek, which is most likely a Kalenjin passepartout used for interethic communication with the pastoralist tribes they lived in a symbiotic relationship
with, but rather that they are Okiek because they have maintained the traditional
cultural traits of original Okiek H/G (whoever they were) living in the Mau forests
prior to the immigrations of the Nilotic and Bantu peoples, who today are pervasive in
the region.
Old Joseph Jemaina20, one of my elder informants of Mariashoni, described to me the
original Okiek in this way:
“ɛn ɔ́tɛβɛ́t aβ ogiegi... ogiegi kì:tɛ́βun ɛn tɪ ́mdɔ̀.
Mɔ̀ mɪ ́ wákàti nɪ ɣì:gɔ́s ogiegi ɣɔ ʧàm jɛ́mì tìritá.
ɔ́mdìtwagigh kà:βá ogiegi kò:ɣó mí kó:mèɣh.
Ogiegi kò: kì:niɣiɔ́mɪ ̀ kò: kó:mègh aɣ pɪ ́:ndɔ̀.
ɛn ɔ́tɛβɛ́t ne ɲuan, kò:gí kì:pʧɛ́ ʧínɔt kɛʃ tɪ ́mʋɛ̀ɣh.
kò:gí ŋɔ mí tɪ ́mdɔ̀ ogieg ʧú kò:gí kì:íŋɛn kì:lá gáità tɪ ́mdɔ̀ (ɲuan) kì:lá gáità
kò:gítɛgɛmɛ
anɛ ɲuan kò:gí kó:mèɣh.
Kwɔ́ɪ nua kà:tín nɛ̀ɣɔ́ kó:mègh kò:gííŋɛ̀n ɔ́rɔ̀ɪɣh ʧɔ̀n kì: mí sɛ́hɛmuisiégh ʧɛ́ βʋ́rɪɣèn.
kò:gíuʒèʒ kò:βá sɛ́hɛmù ŋélè kɔm fanu sɛ́hɛmuisiégh ʧú púr(i)gèn kò:ʒú nɛ́ɣɪ ̀ kúrì
tzá:βɔ̀.
Kò:nɔ́mùnɛ́n ŋélè mɔ́ɪsɪ ̀ wɔ Januar, mɔ́ɪsɪ ̀ wa pɪ ́lɪ ́m, mɔ́ɪsɪ ̀ wa tá:tù, mɔ́ɪsɪ ̀ wa ɪ ́nɛ́,
kò:βá kɔ̀:rɛ́rte kó:mèɣh ʧʋ́agh.
ɛn iɛpurigeʒ mɔ́ɪsɪ ̀ wa tá:nà kò:ndóʋ pɔ́ɪsɪɔnɪɣh̀ ɛ́rɪɛ̀t negaitet”.
“The Okiek's way of life… Okiek lived in the forest
No one among the Okiek had ever liked open spaces.
Okiek’s food was honey.
The Okiek used to eat honey and meat.
In their way of life, they had divided the forestlands among their clans.
When they still lived in the forest, they used to know which clans had the rights on
which part of the forest,
their life depended on honey.
19
20

Cf KENYATTA, Jomo (1990: 57-59).
Table 2, picture 2.
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In those times, in which honey was so important, they knew which places were
warmer in which season.
So, they moved, they settled in those warm places, leaving the cold open spaces.
they went, let’s say in the month of January, the second month, the third month, the
fourth month...
They went to collect their honey
In the 5th month, which was the warmest, they used to leave the elders in a fresh
area...”
Honey was thus the principal concern in Okiek lives. And of course it was the Okiek’s
first product for barter. Still today its value is enormous, and for this reason the project
of ecofarming for the Okiek community of Mariashoni, funded by the Italian Province
of Bolzano, together with Manitese, NECOFA, a Kenyan NGO, and Ethnorêma21, had
as its priority the promotion of a mixed traditional-modern way of doing beekeeping.
This paper is fruit of the ethno-linguistic research promoted in the framework of this
project.
2. The Okiek and honey
Honey, kó:mèɣh22 in Okiek, lays at the centre of Okiek’s economic, social and religious
life. It represents the most important economic factor, because it has always
represented the principal currency of exchange in the barters with neighboring peoples
and it is the principal source of energetic food even in times of climatic adversities,
famine and drought.
Honey is then the pivot of social life, because Okiek’s seasonal migrations happened
following the bees and their production and because it was the principal good used for
the payment of bridewealths.
Finally honey still seems to be the most precious element in Okiek’s (very simple)
religious life, being the object of particular mystical respect. Honey in fact could not
be managed by everyone and even those who could get in touch with it had to be in
some ways ritually pure. Even though today this religious dimension seems to be a
little loosened, at least for what concerns the Okiek community of Mariashoni, there
are still some evidences of the protective and blessing role of honey in specific ritual
performances.
Rose, one of my eldest interlocutors in the location of Kaprop, explained to me, for
example, that, before building a new house, the elders of the family perform a private
ceremony, pouring some rɔ́:tɪɣh̀ áβ kó:mèɣh, a kind of an alcoholic brewed beer of
honey, on the ground and praying over it in order to obtain supernatural protection for
the household which is going to be formed.
Collins Kimbai, added that the rɔ́:tɪɣh̀ áβ kó:mèɣh is used also during the feasts closing
the male initiation ceremonies, and that a collateral product of honey (which I suppose
should be propolis) is used as a medicine and ritually put on the circumcised penis just
after the ritual cut, in order to avoid infections.
In some ways this rɔ́:tɪɣh̀ áβ kó:mèɣh must be considered a sacred beverage linked to
life. It is in fact used only in rites which celebrate life (marriages, initiations, births),
21
22

www.ethnorema.it/projects/progetto-ogiek
Table 3, picture 6.
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but it does never appear during funerals. It cannot be drunk by women in their fertile
age, because they are thought to spoil it and to invalidate the rite which is being
performed. Only very old women, in fact, and just after menopause, can drink it on
very special occasions (the marriages or initiations of their sons or daughters for
example) and always after having asked for a special permission to the elders.
With respect to this point Huntingford in his article on the Dorobo Economy (1955:
614) wrote: “Honey is to the Dorobo what milk is to the Nandi. It is semi-sacred and
has a high ritual value, in consequence of which certain rules must be observed lest
the supply fail. A person must not eat fruit or blood on the same day that he has eaten
honey, though he or she may eat meat. After easting honey, bits of the comb must not
be left lying on the ground, but must be hidden in the undergrowth”. I must say that I
cannot confirm the validity of this statement today for the Okiek of Mariashoni, who
seem not to share these prescriptions.
In the same article Huntingford underlined the relevance of honey in the Dorobo
exchanges with the Nandi, reporting some interesting data. The Dorobo (our Okiek)
obtained:
1 axe for 1 bagful of honey.
1 arrowhead for a gourd full of honey.
1 bundle of tobacco (about 1lb) for 1 bagful of honey
1/- worth of trade beads for 1 gourd full of honey23.
In addition to this, in his very interesting article on the passage from hunting to
herding in antiquity (the introduction of caprine domestic mammals in the area now
inhabited by the Okiek seems to be datable at around 3000 BC), Marean demonstrates
that already in the period of Enkapune Ya Muto24 hunters, they concentrated their
predation on small wild bovids of the forests, avoiding usually larger (and more
dangerous) forest game, such as buffalo, forest hog or elephant and, according to him,
“this may have been due to the rich returns of honey collection, which was a major
source of calories for Okiek”25, what is a hint suggesting not only the remoteness of
the cultural / economic habit of honey collection in the region, but also the strategic
position of honey, in terms of food and nutrition, for all H/G tribes.
Furthermore there are many evidences in literature on the special value of honey also
in much more structured and rich societies than the H/G ones. Dore, in his article
“Etnografia del miele nelle fonti coloniali italiane sull’Eritrea ed Etiopia” (2009)
demonstrates in a very detailed way, how much important was honey in the
commercial exchanges between the Saho (Eastern-Cushitic; Saho-Afar) and their
neighbors and on the caravan routes and traditional markets of Eritrea and Ethiopia,
and at the same time how much high was the colonial interest for such a precious good
and its derivates. All the sources cited by Dore are official documents by Italian

23
HUNTINGFORD, G. W. B. (1955: 611-612). The text continues: “The bag used as a measure for honey is the
smallest size of kerepet, measuring 7 or 8 ins by 6 1/2 or 7 ins. The gourd is about 10 ins long”.
24
Enkapune Ya Muto, also known as the Twilight Cave, is a large enclosed rock-shelter located on the Mau
Escarment above the Naivasha basin in the Central Rift Valley of Kenya. It revealed Later Stone Age and Middle
Stone Age deposits (cf MAREAN, Curtis 1992: 66-67). The region has historically become part of the Okiek’s
territory.
25
MAREAN, Curtis (1992: 123).
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colonial officers, who had to become ethnographers due to practical reasons26. From
those documents it also results clear, for example, that the wax coming from East
Africa was sold also on many European markets. In particular in Great Britain they
seemed to appreciate the wax coming from Eritrea and Ethiopia most than the one
produced in Somalia and Kenya, for the Ethiopian one was much more white and
pure27.
The commerce with European traders and with other exterior markets seem to have
converted to beekeeping also peoples who historically were not so much used to it.
Among the Ngindo (Bantu) of the Barikiwa district in southern Tanganyika, for
example, a people of shifting cultivators28, as it is stated by Crosse-Upcott in his article
“Social Aspects of Ngindo Bee-keeping”, until the beginning of 1900 “beekeeping had
yet to become a community habit”, even though “two of the principal elements in the
Ngindo complex, namely Hamba and Ikemba, are rumoured (and confess themselves)
to have been pure hunters and collectors almost within living memory (...) They were
renowned bee-men”29. In the 50ies, the author writes that “Under optimum conditions
the seasonal yield of the Barikiwa district alone might easily reach 300 kilogrammes
of wax (...) Now, the total export from the Liwale Sultanate are not more than ten
times that figure, whereas its population must be fifty times greater than that of
Barikiwa” (Crosse-Upcot 1956: 84). What is particularly interesting on this point is
that having kept until the last generation their nature of pure H/G, Okiek never entered
these commercial cycles. Their trade in honey has always remained limited to the
internal circuit of symbiotic relationships with their pastoralist or farmer neighbors and
they did never start to produce wax. If the NECOFA project will reveal successful, all
this is destined to change in the next generation.
Among the Okiek, beekeeping, or better honey collection, storage and distribution, is
something that belongs to the male domain.
After having been collected, the honey is stored by the elder men in a secret place in
the forest, hidden and kept safe from thefts and dangerous pollution caused by a
fortuitous contact with ritually impure people.
Being a woman myself I have never had the possibility to visit one of these places in
the forest where the community honey is preserved. Anyway I know that each
household (which could be composed by a maximum of 30 people, considering the
father’s family and two to three families of the father’s sons) used to store its honey in
a number of special quite big wooden containers, called kìsúŋò or kìsúŋùt (pl. kìswɔ́th
or kìsuŋùsiégh)30, which were realized hollowing a trunk. The family kìswɔ́th were then
under the responsibility of the elders, whose task was deciding how much of the honey
had to be brought to the household, when, for which purposes and in which quantity it
had to be divided among his wife and the wives of his sons.

26
Cf DORE, Gianni (2009: 52): “I funzionari e i tecnici coloniali dovevano diventare etnografi per necessità
pratica”.
27
Cf DORE, Gianni (2009: 57): “L’Inghilterra ne apprezzava la bianchezza e la purezza rispetto a quelle del Kenia
e della Somalia”.
28
Cf CROSSE-UPCOTT, A. R. W. (1956 :83).
29
CROSSE UPCOTT, A. R. W. (1956: 85).
30
According to my informants the first plural form is the original Okiek one, while the second is adapted to
Kipsigis.
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This habit of storing honey in a secret place in the forest, must have been common
also among other H/G tribes in East Africa, if it is true what is reported by CrosseUpcott (1956: 85) about the Hamba and Ikemba hunters, who were part of the Ngindo
complex and who seemed to be “reputed to know the art of storing honey in primitive
ant-burrows vats and camouflaging them so expertly as to deceive the honey-badger
himself”.
Going back to the Okiek, the transportation of honey from the forest to the household,
was instead a female task, but only very old women, out of their reproductive cycle,
could be appointed of it.
To carry the honey, in their trip from inside the forest to their household, Okiek
women used the (k)lɛ̀kwélɛ̀t (pl. (k)lɛ̀kwélɔ̀igh), a bag made with vegetal fibers, usually
small ropes obtained from the kwɔ́mèrérièt -?- plant, intertwined with tɛ̀:ɣát, i.e.
bamboo cords.
Fertile women could handle honey only out of their menstruations, and could use it
only for the necessity of their household: food or medicine production, children and
elders nutrition.
In a period of normal hunting activity, honey was principally used as a preservative
for smoked meat the Okiek used to store (Collins Kimbai, one of my informants from
Kiptungo, said to me that the meat of a single buffalo preserved in honey could feed a
family of 5 members for a period lasting up to 3 years), while in periods of scarcity of
meat, honey was used as a nutritional addition especially for children.
Concerning children, it must be added that Okiek young boys start very soon
exercising in hunt, living their first hunting experiences quite as a game. At an average
age of three to four years, male children can be seen going around in the forest in
small groups of classmates, each one with his small bow and his small arrows, which
initially do not have a metal point. When they go in the forest like this they use to eat
what they can gather or hunt by themselves and they use to keep a small bag of honey
by themselves, which they eat just in case they need energy and they do not find
anything else to eat.
Honey is also used, as we have already seen for the preparation of the beer rɔ́:tɪɣh̀ áβ
kó:mèɣh, used principally in ritual or official clan or family meetings. Another drink,
this time non alcoholic and very refreshing, is what the Okiek call lókómɛ́ɣh, which is
made of water mixed with honey and a special kind of seeds and which must be drunk
in the same day of preparation31.
Okiek know no words for the translation of beekeeping or beekeeper. The two terms
beekeeping and beekeepers contain in fact the idea of care. Beekeeping activities are
aimed at taking care of the bees and of their hives and a beekeeper is someone who
works for the well-being of his bees. According to the Okiek tradition, however,
nobody is actually supposed to take care of his bees. The only work the Okiek usually
do for their bees is the production and positioning of the hives on specific trees in the
forest, but for the rest, Okiek limit themselves to follow the natural cycles of bees and
flowers. Today the Okiek of Mariashoni are sedentary people, but until some 30 years
31
Both beverages were already cited in HUNTINGFORD, G. W. B. (1955: 606-607). For the beer however,
HUNTINGFORD reported a slightly different name, that is kumik ap lo, which literally should mean “honey of
water”, and which therefore I think is an incorrect from.
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ago they were semi-nomads and their migrations from the fresher habitats of the
highlands to the warmer regions of the lowlands, followed the seasonal rhythm of
flourishing and ripeness of their honey. They had no skills in the process of moving a
swarm from one hive to the other, their hives did not provide for a queen excluder,
and they just limited themselves to prepare tempting log hives in determined areas in
specific periods of the year, hoping that they would be soon inhabited by a productive
colony of bees.
According to Huntingford there was a special invocation Okiek used to call out to the
bees to invite a new swarm to settle in a newly put up log-hive32, but unfortunately I
could not document the same among the Okiek of Mariashoni.
In the region of Mariashoni, the Okiek distinguish at least 8 different kinds of honey,
depending on the flowers or trees from which the bees take pollen. Unfortunately, for
the moment it has been impossible to identify the scientific names of all but one plants
corresponding to the Okiek labels. Anyway I think it is important to report here the
whole list in Okiek, with a brief description of the major characteristics of the honey
produced with each kind of flower:
kó:mèɣh aβ kàrabʋɛ́t (no identification of the tree, which is very small and used also for
the preparation of traditional remedies against malaria) this honey is sweet and white;
kó:mèɣh aβ mɔ̀rɔrtá33 (no identification of the tree) the honey is yellowish and
somehow bitter;
kó:mèɣh aβ sɛ́regùtiɛ́t34 (kipsigis? - no identification of the tree) the honey is brown and
sweet;
kó:mèɣh aβ sílìbuét (tobea tree) The honey is somewhat white and sugary;
kó:mèɣh aβ tèβeŋwét (no identification of the tree) this honey is brown and sweet;
kó:mèɣh aβ tekwɔɪjɔ (no identification of the tree) the honey is brown and sweet;
kó:mèɣh aβ tɔ́:ŋɔtʋèt (no identification of the tree) this honey is very clear and
somewhat bitter;
kó:mèɣh aβ tù:nɔ́jèt (no identification of the tree, which is very small and twisted) the
honey is white and sweet.
3. The bees, their lifecycle, their roles, their morphology and the hives
and its parts according to the Okiek of Mariashoni
“tɔ́ŋùʧ-ʧò?”; “ʧɔ̀n!”... “tɔ́ŋùʧ-ʧò?”; “ʧɔ̀n!”... “íŋìrʧɔ̀n
murè:nigh ʧɔrıgh mɔ́ımɔ́ıtɔ́s tɛ́ŋɔ̀sıɛgh”... “sɛ̀gɛmɛ́gh!”
“do you want a riddle?”; “Yes!”... “do you want a
riddle?”; “Yes!”... “They are my men fighting with their
arrows; who’re they?” “They are the bees!”
“tɔ́ŋùʧ-ʧò?”; “ʧɔ̀n!”... “tɔ́ŋùʧ-ʧò?”; “ʧɔ̀n!”... “tí:βìk ʧò
ʧíɣà alàl kɛ́ʒ ɛn kà:rít”... “kósoméɣh!”
HUNTINGFORD, G. W. B. (1955: 617). “The invocation to the bees has a set form, and is uttered in a rather
unnatural, high-pitched tone: Sekem, sekem, ce mii eŋ emotinuecu tukul, wa pusi anyun, ocololion, ocololion Bees, bees, who are in countries-these all, come here now, pour-in-(honey), pour-in-(honey)”.
33
HUNTINGFORD, G. W. B. (1955: 609) cited the same tree in the list of the woods used for making weapons,
tools, etc. In particular the marorta, was used, according to him for house-building, honey-barrels and firewood.
Again it was cited in HUNTINGFORD, G. W. B. (1976: 432), without identification.
34
Cited by HUNTINGFORD, G. W. B. (1976: 435), as a Nandi term, unfortunately without identification.
32
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“do you want a riddle?”; “Yes!”... “do you want a
riddle?”; “Yes!”... “These girls, they make themselves
beauty with pearls...” ... “They are the bees without
sting!”

Given that their lives depend principally on the forest and on honey, Okiek have
developed a very deep knowledge of bees. They know bees are not all the same. They
know that there are different species and that inside these different species bees have a
different morphology according to their specific role in their colony. They know that
the colony is very highly structured and that the swarm is directed by a queen bee,
which is feminine. They know that the hive has its own cycles of production which
must be respected, and that there are times in which you can collect honey and periods
in which you would better not do it. They know that bees like to live close to water
sources and that they suffer from a too cold or a too warm climate. Of course their
knowledge derives from a simple observation from the outside, whose origin lays in
the mythic times of tradition, and in fact Okiek views are partially different from what
we would define as really scientific, but anyway what they know about bees and their
lifecycle is enough to grant them an unquestionable skill in dealing with bees and
honey.
In this section we will go through this traditional knowledge.
First of all, when asked “what is a bee?” the Okiek simply answer that “a bee is a
bee”, firmly refusing the idea to classify it under the label kàliaŋát (pl. kàliaŋígh),
“insect”.
A bee is thus something which has a very special status. A bee is just a sɛ̀gɛmiát.
Besides being the taxonomically generic term, a sɛ̀gɛmiát (pl. sɛ̀gɛmɛ́ɣh) is the common
domestic bee (Apis mellifera). Apart from it, the Okiek distinguish at least other three
types of bee, all of which are thought of as a kind of sɛ̀gɛmiát.
These other species are: kɔ́sɔmɪàt, sɔ́mɔ̀seriet (pl. sɔ́mɔ̀serigh) and ʧéptìɣige (pl. ?)
Kɔ́sɔmɪàt (pl. kɔ́soméɣh - Halictus) is what the Okiek define as the “savage bee”,
because it is impossible to domesticate it. It is an earth bee, which makes its hives in
holes in the ground. It produces a honey which is much more liquid and sweeter than
the common one and which is preferably used as a restorative medicine. Today this
bees are rare in the region due to deforestation, but their honey is very highly
appreciated and therefore, when an Okiot discovers one of these ground-hives, he
keeps it secret to the others.
The other two types of bee, sɔ́mɔ̀seriet (pl. sɔ́mɔ̀serigh) and ʧéptìɣige (pl. ?) are usually
translated by the Okiek as “red bees” and “black bees”. Unfortunately I had no means
to identify the two corresponding scientific names. Anyway my Okiek informants
described the former as very aggressive and producing not very good honey, while the
latter were described as not aggressive and with a very good honey.
Huntingford 1955: 615 reported a similar distinction, identifying 4 species, but even
though the first two, sɛ̀gɛmiát and kɔ́sɔmɪàt, correspond either in terms of lexical form
or of scientific classification to those I have just described, the other two species he
quotes seem to be completely different. He reports in fact the word Imeiik,
corresponding to the scientific species Omia. Omia are solitary bees “which live in
trees and hollow stems of shrubs and make honey”. The second word reported by
Huntingford, Kiptulonik, corresponds to the scientific name Chalicodoma.
Chalicodomas are mason bees, “which live in cells made of a sort of cement formed
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of earth, minute stones, and their own saliva. These are very small bees, which make
only a small amount of honey, and are not found in the forest, but in Soiin below the
escarpment”.
In this case it is possible that my informants really do not know the insect itself, being
that it is endemic in a different habitat, but for what concerns the Imeiik it should be
interesting to know if such a bee has ever existed in the region of Mariashoni, which
could be a hint also for botanist and agro-forestal experts to understand the level of
degradation of the original ethological population. Further lexical enquiries have thus
to be done.
Sɛ̀gɛmɛ́ɣh, that is the domestic bees, are then distinguished according to their role in
the colony:
The queen bee is called ká:mɛ̀t aβ sɛ̀gɛmɛ́ɣh, lit. “mother of bees”. It is thought of as a
female and all the sɛ̀gɛmɛ́ɣh of her colony are said to be her sons. For this reason I
suppose, Okiek think that it is the queen-bee who feeds the brood (sic!)35.
For the worker bee, which is seen as a male, Okiek do not have a singular form.
Worker bees are the most numerous in a colony, and they are perceived as a plural
entity. Not all my informants agreed on their name, even though the majority of them
proposed the term gɪbɔɪté:nɪɣh, according to some of them the most correct form should
be sè:rse:ríɣh. Huntingford (1955) proposed unfortunately no specific names for the
workers, which he simply classified as sɛ̀gɛmɛ́ɣh.
The drone is called gɔ́b(ʋ)rɪɔ̀t (pl. gɔ́b(ʋ)rɪɛ̀nɪɣh) and is obviously seen as a male. The
Okiek are aware that drones do not do anything special in the hive and that their task
is just mating with the queen-bee. To understand when the hive is full of honey and
the colony is ready to give life to a new swarm, the Okiek look under it and if they
find dead drones on the ground it means that it is time for harvesting.
Besides these bees, the Okiek identify another kind of specialists, what they call the
scout bees: kà:utániɣh, kɔ́:jɔ́gıɣh̀ or sègeígh. Also in this case they only know the plural
form of the name, because scouts are said to work in groups. Their task is going out
looking for flowers and calling the workers to collect the pollen. When it is time for
the bees to migrate to a warmer or to a colder place, the scout bees precede the others
in order to find a new hive to settle in.
The co-existence of different terms for the same specialization is probably due to the
fact that my informants came from all the different locations of the Mariashoni region
(which has an extension of about 264 km2) and they could witness for dialectal lexical
variations. Huntingford (1955) did not report anything similar.
The Okiek distinguish with specific terms the three stages in the life of a bee, before it
becomes an adult insect:
Mà:ɛ́niɣh aβ sɛ̀gɛmiát (mà:ɛ́niɣh, lit. egg, has only a plural form in this case) are the
eggs of the bee. After the egg stage, the bee becomes an ɪ ́siàt (pl. isɛ́ɣh)36, that is a
larva, and finally it transforms itself into a ʋárʋɛ̀t (pl. ʋárɛ̀ɣh), i. e. a pupa. The same
term for larva in its plural form, i. e. isɛ́ɣh, is used also generically to indicate the
brood. Okiek do not have a clear idea anyway of the time that occurs from the one

35
36

All the hive (larvae, pupae, queen-bee and drones) is fed by the workers.
Table 3, picture 6.
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stage to the other, or from the egg stage to the adult bee stage37. They also do not
know how long lasts the lifecycle of an adult bee (either in terms of days or of months
- sic!), but they say that the drones live lesser, because the workers kill them when the
hive is full, what means that the workers survive38 to them. Apart from this, they
finally are aware that the queen-bee can live for more than three or four years.
Huntingford (1955: 616) identified the same name, ʋárɛ̀ɣh, for what he described as
“young bees, grubs” but did not report any distinctions of the other two stages (egg
and larva).
When asked to describe the morphology, or the physical characteristics of a bee,
Okiek use descriptive forms containing names taken from the human, or from other
animal bodies. Thus bees have a (human) head, métìt aβ sɛ̀gɛmiát, their body is
divided in (human) thorax, pɔ́:rt(ɔ̀) aβ sɛ̀gɛmiát, and abdomen (lit. belly), mɔ̀:ɛ́t aβ
sɛ̀gɛmiát. They have (human) legs (lit. feet) ké:liègh aβ sɛ̀gɛmiát, and (bird) wings
márábʋ̀ɣh aβ sɛ̀gɛmiát. The only two specific non descriptive terms are kɔ́:té:t (pl.
kɔ́:tiɛ́ɣh) for the proboscis and rɛ́:rìɣh for the sting, which strangely has a plural form.
Let us now have a look at the hive. The Okiek of Mariashoni distinguish lexically the
natural beehive from the handmade hive. The name of the natural beehive, which is
usually a cave tree or a trunk with natural holes, is pó:nèt39 (no plural), while the hand
made one, a typical log-hive, we are going to describe in the next section, is called
mùingét40 (no plural). Interesting enough is that Huntingford (1955: 616) reported for
the same hive, which he describes as a honey-barrel, the word pasanet, which has no
correspondence in my data.
The swarm living in a hive is called (g)iráɔrɪɣh́ , with a plural form, but when the
colony becomes too large Okiek define it as a tújè:t aβ sɛ̀gɛmɛ́ɣh, i. e. a real “horde” of
bees.
Inside the hive there are honeycombs, pó:ɣʧɔ̀t (pl. pó:ɣìɣh). Pò:ɣʧɔ́t is the generic term
for different kinds of combs, which can be long, short and somewhat rounded or even
cross shaped. Each one of the three combs has its specific name. Kɔ̀ɪndɔ́ (sg. only) is
the long one, kè:nèjuégh (pl. only) is the short, rounded one, while sɛ̀ma:nɛ́ɣh (pl. only)
is the cross comb.
All hives, be they natural or handmade ones, must have some kinds of openings to let
the bees in and out. Both kinds of opening are called pó:nèt (sg. only). The same word
is used for the bigger hole opened at the bottom of the log-hive in order to collect
honey. That opening is generally closed with a kɛ̀rʋbé:t (sg. only), which is made of
vegetal fibre. We will see it in detail in the next section.
In the hive each bee lives in its own cell. Different kinds of bees live in different kinds
of cells and the Okiek are very well aware of it, distinguishing them using different,
specific terms. Thus the queen cell is called kɔ́ɣɔ̀rɪɔ́t (pl. kɔ́ɣɔ̀rɪɣh), the drone cell is
kùsúmdɔ̀, while the cell for the worker is called pò:gít. What is strange in this
BRAIDOTTI, Flavio, Pietro LORENZI (2010: 8; Table 1). The days needed for an egg to become a queen bee
are 15. For a worker 20 and for a drone 24.
38
BRAIDOTTI, Flavio, Pietro LORENZI (2010: 8; Table 1). The average life of a worker bee is about 35-45 days,
for a drone 50 days, while a bee becomes mature at the age of 2 years and can live up to 5 years.
39
Table 4, picture 7.
40
Table 4, picture 8.
37

67

Ilaria Micheli

terminology is that only the queen cell, which is a single one in each hive, has two
different forms, for singular and plural, while the drone and worker cells, which are
much more numerous in the hive, seem to have just the singular form. An hypothesis
could be that the singular refers to a kind of a collective noun, but the form would go
quite contrary to the Okiek habit to use plural forms for non-countable nouns like, for
example here, kó:mèɣh, “honey”.
If the Okiek have proved a quite detailed knowledge of the lifecycle and of the habits
of their bees, they have had some débacle in the exact identification of products of the
bees.
Concerning concepts as pollen, nectar, propolis, royal jelly or wax, my elder
informants in Mariashoni had quite confused ideas. They seemed to agree that the
specific terms are 4: nɔ̀:ɣɪɣh́ , tèmeniét, àsaɛ́ɣh and ʋá:ɛ̀ɣh (which must not be confused
with the aforementioned ʋárɛ̀ɣh, “pupae”), but they definitely disagreed on their
meaning and it was impossible for me to understand which label corresponds to which
substance.
Nɔ̀:ɣɪɣh́ was said to be either pollen or royal jelly (?). Given that all my informants
agreed that some of this nɔ̀:ɣɪɣh́ is used for the preparation of the ceremonial beer, I
dare imagine it is rather royal jelly, than pollen. Tèmeniét and àsaɛ́ɣh (the first a
singular, the second a plural form) have been proposed for the translation of “wax”.
My informants said to me that this tèmeniét or àsaɛ́ɣh is used during the male initiation
rite, but they avoided describing to me its actual function. Be it as it may, what I know
is that the traditional Okiek seem not to have used wax in any other way and until now
they have even never commercialized it, so the question remains an open issue. For
what concerns propolis they seemed to agree on the word ʋá:ɛ̀ɣh. Anyway no informant
could describe to me the collocation of these elements in the comb structure. For
“nectar” they suggested the term tá:βtɛ̀t (pl. tɔ́:βtógh), but again it seems quite
confusing to me, because the same word is the common form for “flower”.
If the generic word for honey as a food is kó:mèɣh, the Okiek distinguish then two
types of honey as a product of the hive: nàrʋ̀:ɣh is the ripe honey still in the comb,
which has about a month of maturation, while the eldest one, which can reach one
year of age is called kɛ́ldɛ̀t aβ kò:ɣó, lit. foot of the elder (?).
Apart from being aware of what happens to the bees inside and outside their hive,
Okiek also know that hives are constantly menaced by external enemies. The most
dangerous ones are said to be birds in general, because they like eating bees. In
particular, the worst is a small one, with white eyes and grey plumes, which they call
the kìprá:skɔ̀ (sg. only)41.
Ants, sìŋimiɛ́t (pl. sìŋi:míɣh) are also considered very dangerous, in that they eat bee
eggs. Among ants, the most dangerous are said to be the small ones of the cow (?),
which they call táɣɔ̀:ɣɔ̀ɪɣh́ (pl. only).
In many regions of East Africa honey collectors usually say that they can identify the
collocation of a new hive following a bird whose latin name is cuculus indicator. It is
in fact said that this bird calls out its cry when it finds itself close to a colony of bees.
Huntingford (1955: 618) reported that Okiek shared the same belief and that the Okiek
41

Cited also in HUNTINGFORD, G. W. B. (1955: 618).
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name for the bird was Keceiat. I discussed this issue with my elder informants in
Mariashoni, but no one seemed to know anything about it.
Last but not least, to complete our discourse on the bees and their lifecycle according
to the Okiek, here you find the yearly calendar of the bees activities as described to
me by the elders of Mariashoni:
• January-February are the months in which the bees migrate where it is colder, in the
highlands. In this period the rainy season is just finished and the highlands are full of
flowerings. At the beginning of this period, that is just after the rainy season, the
mating happens.
• End January-March: these are the months of richest harvesting.
• End March-April: the bees look for a warmer place and some start to migrate
towards the lowlands.
• April-July: in these months it is too cold for the bees to move, and outside there is
no flourishing. Therefore nothing special happens.
• July-September are said to be the months in which the queen lays eggs.
• September-November (but in any case always) are the months in which, according to
the Okiek the workers produce honey.
• During the whole year, especially in the rainy or wet seasons, when honey is
“always” present, Okiek beekeepers check the honey production once a month.
This description of the Okiek yearly calendar of the bees’ activities, seems to
correspond quite well to the data presented in Carrol (2006: 32-37) about the honey
harvesting seasons in different regions of the Mau Forests area.
We have seen that the best harvesting season according to the Okiek of Mariashoni is
end January-March. Comparing this information with Carrol (2006: 34) we see that
the same is true for the Kakamega forest, where the best honey season lays between
December and March).
These data would then place the two ecological niches of the Mau and of the
Kakamega forests on the same level in terms of botanical structure and ecosystems,
and this is very interesting given the deep degradation of the Mau and, to the contrary,
the more protected area of the Kakamega forests.
Data on the harvesting times in the rest of the area are: end September - October for
Molo; April-June and October-February for the Nandi hills; March, July and
November for the Trans Mara and March-April and September-November for
Kirinyaga42.
4 . M a k i n g a n d p l a c i n g a n e w h i v e . T o o l s , p r o c e s s e s a n d l e x i c a l d a t a 43
In East Africa and in particular in Kenya there are different kinds of traditionally
handmade beehives. Hives can be made with mud and sticks, with baskets or pots44,
with bark or wood45 or even with mud mixed with cow dung46. As every kind of
CARROL, Thomas (2006: 32-37).
For the lexical data contained in this section I am especially grateful to John Ndirito Kipchumba, one of the most
skilled hive-maker from the location of Molem.
44
CARROL, Thomas (2006: 8-16) reported pictures of all these hives.
45
As it is among the Ngindo of southern Tanganyika (CROSSE-UPCOTT A. R. W., 1956:84)
42
43
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handmade object, a handmade hive is built using the row materials at disposal in a
determined natural context. Being the Okiek forest people, it is obvious that their hives
could but be made of the wood of their forests.
The typical Okiek hive is thus the traditional East African log-hive47, or mùingét in
Okiek (singular only), which is around 1,40m long, has a diameter of ca 40cm and is
usually placed on very high trees in the forest at an height of about 5 to 10m. Today it
is also common to find these hives placed on the fences near the houses, but this is
definitely a modern evolution.
When a mùingét is placed in a good area and the beekeeper takes good care of it, it
can have an average production of about 20kg honey per year, which is really not bad,
if we think that the modern Langstroth hive gives up to 40kg, the KTBH (Kenya top
bar hive) does not exceed 30kg while the other types (pot hive, basket hive etc.) reach
only an average of 10kg48.
According to the Okiek tradition, a mùingét belongs to the man who builds it and the
same is true for the swarm which settles in it. When a man dies, his mùingét are
distributed among his living sons and the same happens among the Ngindo of southern
Tanganyika49.
In this section I will describe the processes, the materials and the tools involved in the
building of a new mùingét.
In the mind of its builder, a mùingét is made to last many years. It is supposed to
resist to any weather adversities and therefore it must be strong and carefully made.
The most preferred woods for the building of a new mùingét are mɔ̀ɣɔ́:nʤèt (cedar
tree) or (ɛ)sìsɔ́:nèt (?) because they are harder, but Okiek can sometimes use also the
wood of ɔ̀ʋnɪ ́t (?), which is softer, but still very reliable.
Unfortunately, for the moment it has been impossible to identify the scientific names
of (ɛ)sìsɔ́:nèt and ɔ̀ʋnɪ ́t and even in Huntingford 1976 I did not find any
correspondence either in Nandi/Dorobo or in Maasai. In addition to this, Huntingford
1955 (p. 617) reported the names of different trees used by the Okiek of his time for
making a hive (above all mocet and rerendet 50 ), saying that these woods were
preferred because softer and easier to shape.
This information brings us in a cul-de-sac: Huntingford’s informants in fact considered
pivotal a characteristic of the wood, i. e. its softness, which is exactly the opposite of
what my own interlocutors believe fundamental, i.e. hardness. How can the two things
go together? How can they be equally and contemporary true? I think that this can be
possible at least for one reason: Huntingford indeed did his research among the Okiek
in the first half of 1900 and it is possible that the tools the Okiek used at those times
and which they obtained form the barters with their Nandi or Maasai neighbors, were
not as good as the ones they can rely on today, and therefore their priority was
probably slightly different from the current one. It must then be underlined that all my
46
As it is for the qafo of the Saho described in DORE, Gianni (2009) and VERGARI Moreno and Roberta ZAGO
(2009).
47
Or barrel-hive according to the terminology adopted by HUNTINGFORD, G. W. B. (1955: 616-617).
48
Data taken from BRAIDOTTI Flavio and Pietro LORENZI (2010: 36; table 8).
49
On this point cf HUNTINGFORD, G. W. B. (1955) and CROSSE-UPCOTT A. R. W. (1956).
50
For the first, mocet HUNTINGFORD, G. W. B. (1976) does not give any identification with a latin name, while
the second, rerendet, should be the Euphorbia Candelabrum).
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informants agreed on the fact that anyway everybody tended to use an already fallen
tree, what they called a “mature cedar” mɔ̀ɣɔ́:nʤèt ŋɔ̀ŋát, rather than cutting a new
one. On the one hand this is due to the fact that they are aware of the need to preserve
what remains of their forest, but on the other hand it is unquestionable that “using a
mature cedar is easier and lesser laborious that cutting a lively tree”.
Be it as it may, it is reassuring to know that either today, or at Huntingford’s times
“The entire work of shaping and cutting is done with the axe”51, ɔ̀jué:t (pl. ɔ̀jó:nògh)52
in Okiek.
When the right trunk has been found, it is split (kɛ́:βàt) in two parts in the longitudinal
sense. The next step is cutting the two halves of the future hive for a length of about
140cm. The effective measure of the hive usually corresponds to the height of the
hive-maker from his feet to his shoulder.
Once a hive-maker has cut the trunk in these two halves, he must hollow them out
(kɛ́:βàl), obtaining now the two shells gèβɛ́:βɛ́ruègh (sing. gèβɛ́:βɛ́r) of the future hive.
To hollow out and shape (kɛ́:βɔ̀tɔ́t) the interior of the two wooden shells, the Okiek
use again a small axe kìsienʤɔ́it, with a kind of chisel, kìsienʤɔ́it 53 (pl.
kìsienʤɔ́isiegh), on top of a handle, kùɲúktɔ̀54 (pl. kùɲúkwɛ̀ɣh) made of the kalukʧa:t55
wood. Once the interior has been modeled, the hive-maker starts to refine (ké:ʧɔ̀k) the
external surfaces, taking the old bark away.
At this point the two wooden shells of the future hive are left in a cool place to dry for
at least two weeks (or, better, a month).
When the shells are dry, the hive-maker has to pierce the wood, in order to create at
least 3 holes per side on each shell. In these holes will pass the small fiber cord
through which the two shells will be sewn together in order to give the hive its
characteristic log form.
The tool used to pierce the wood is a kind of long pike, called mèʧɛ́:ità56 (pl. mèʧɛígh),
made red hot on the fire. The thread, túnɔ̀:jét (pl. túnɔ̀:jɪɣh́ ), used to sew the two
wooden shells together is made with a special kind of bark, the ɔ̀mɔ́lɪ ̀lɪ ́t (pl.
ɔ̀mɔ́lɪlɔ̀siégh). Unfortunately I do not know the scientific name of this ɔ̀mɔ́lɪ ̀lɪ ́t, which
was also not mentioned either in Huntingford 1955 or in Huntingford 1976. The same
thread is eventually used to sew also those small cracks that sometimes happen to
break into the dry wooden shells.
Once the two shells have been sewn together, it is time to choose the shell where to
make the pó:nèt (pl. pó:nìtigh), the opening for honey harvesting. The pó:nèt is a
rectangular hole, about 15-20cm long and 7-8cm wide, which stays at the bottom of
the hive, once it is placed on the tree, in order to facilitate the harvesting operation. To
make the opening the hive-maker incises (kɛ́:ɣàk) delicately its border on one of the

HUNTINGFORD, G. W. B. (1955: 617).
Table 5, picture 9.
53
Table 5, picture 9 and 10, and table 6, picture 11.
54
Table 6, picture 11.
55
Even in this case I cannot say what is the scientific name of the tree, nor was it cited in HUNTINGFORD,
G. W. B. (1955) or (1976).
56
Table 6, picture 12.
51
52
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two shells with a small knife, the ró:twèt (pl. ró:tògh)57, then the cutting is still made
with the aforementioned small axe (kìsienʤɔ́it).
The pó:nèt58 will then be closed with a kɛ̀rʋbé:t59(no plural), made of any kind of
durable vegetal fibre.
The two ends of the hive are finally made with two circles of the same wood as the
shells, where some holes, kɔ̀:ŋígh60, are left, or pierced with the mèʧɛ́:ità, in order to
left the bees in and out of the hive, which is now ready to be wrapped in long strings
of green bark mò:rtét (pl. mʋ̀:rıɣh) of cedar tree tɔrɔ́:kwèt. These strings of bark has to
be at least two palms longer than the log itself, because they must protect the entrance
to the hive for the bees. Once these bark strips are dry, they are called pɛ́:rɪɣh (sing.
pɛ́:rtɛ́t)61. To fix the bark strips, the Okiek use a rope, túnɔ̀:jét, made of písìndá62 (a
kind of a liana, whose scientific name I do not know) wrapped around a iron wire
core.
Once all these operations have been made, the log-hive is ready to host a swarm of
bees, and it is time to carry it in the forest and place it high on a tree.
Not all the trees are good to give home to a log-hive. According to the Okiek the log
must be placed at the bifurcation of two strong branches, sɔ́ɣɔ̀tiát (pl. sɔ́ɣɔ̀tígh). If in the
area there are no trees with an appropriate bifurcation, it is made artificially. Also the
artificial bifurcation, which is made adding a kind of a long crutch to the original tree,
has its proper name, and it is called téjuɔ̀t (pl. téjuègh). If the log is well placed there is
no need to tie it to the tree. Unfortunately I did not ask to my informants which kind
of trees are usually chosen for the placement of the hives, but anyway I can say that
they are very high trees, which have very few or even no branches near the ground
and the same was attested by Huntingford (1955: 618).
Given the very precious value of honey in the Okiek tradition one would expect some
of the passages of the making of a new hive to be accompanied by ritual agency, but
as far as what I have learnt from my informants and from the elders of the region of
Mariashoni this seems actually not to happen.
In section 2, footnote 33, I have already reported that, according to Huntingford (1955:
617), when, at his times, a newly made hive was placed on a tree, the beekeeper made
an invocations to the bees, calling them to settle in it and that I have never recorded
anything similar regarding the Okiek of Mariashoni. I argue that this invocation, which
was pronounced “in an unnatural, high-pitched tone”, cannot but be considered as a
faint trace of a possibly richer ceremony which could have been performed in ancient
times.
In the Ngindo tradition there was a special taboo, which prevented a beekeeper from
putting more than one hive on the same tree63. Even though I had no expression of this
kind of beliefs from my informants, it is true that also in the region of Mariashoni I
never saw a tree hosting more than one log. Maybe in this case the practice is
57
58
59
60
61
62
63

Table 7, picture 13.
Table 7, picture 14.
Table 8, picture 15.
Table 8, picture 16.
Table 4, picture 8.
No correspondence in HUNTINGFORD, G. W. B. (1955) or (1976).
CROSSE-UPCOTT A. R. W. (1956: 86).
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maintained but the memory of the reason why things are done like that has finally
been lost64.
5. Harvesting honey. Traditional tools and techniques
After two or three months from the placement of a new hive, Okiek start to check if
bees have come to settle in it. If not, nothing special is done and Okiek are confident
that it would just be a question of time and patience. If the hive has become the house
of a new swarm, people know that some weeks after the blossoming they can start
harvesting.
Okiek do not have special clothes for the harvesting operation (kìɔmú kó:mèɣh). Their
traditional ɔ̀ɣʋ́rièt aβ (i)ndèrít65, a long mantle made of hyrax skins, was worn high on
their head, firmly closed under the chin, in order to avoid being stung on the face.
Before climbing on the tree where the log-hive is placed, the beekeeper prepares the
tools he needs for harvesting: a simple shoulder bag, the mòtogé:t (pl. mòtogɔígh),
which is made of antelope skin, containing the so-called kùrɔ́gʋ̀riɛ́t (pl. kùrɔ́gʋ̀ríɣh)66, a
puff of vegetal fibre, no matter if green or dry, whose centre contains some small
pieces of cedar tree bark (sasiát67 - no plural)68, which he previously has made burning.
Concerning the bag, my elder informants underlined that it had to be made with the
skin of the alpha male kwɛ́stà (no plural) of species like the red duiker, mindet, the
pɛʧɛnɪt or the mbɔ:lɛt69, which are two other kinds of small deers, of which however I
do not know the scientific name.
I do not know if this was only a question of prestige, or if, also in this case, we are
legitimate to see another faint trace of a ritual prescription which has now been
forgotten during times.
Be it as it may, on this point Huntingford 1955 did not report anything special.
To make the kùrɔ́gʋ̀riɛ́t burning, the Okiek use the ancient method of rubbing one thin
stick, called pínè:t (no plural)70 on top of another, a little bigger one, called ndàmé:t
(no plural)71. The ndàmé:t is usually made of a soft wood, while the pínè:t is always of
cedar or anyway of another very dry and hard wood.
Reaching the hive without kùrɔ́gʋ̀riɛ́t would be very dangerous for the beekeeper,
because the smoke coming out from the puff is the only tool he has to make the bees
fly away, preventing them from stinging him. Once he reaches the hive, he first blows
some smoke towards the opening. When he is sure that the bees have moved away, he
opens the log, taking the kɛ̀rʋbé:t away. Before putting his hand into the hive, he
blows again more smoke inside, obliging the bees to keep away from the central part
The Ngindo of Southern Tanganyika seem for example to have some more rituals and beliefs linked to honey and
beekeeping, even though their practiced vary very much from clan to clan. On this point see CROSSE-UPCOTT
A. R. W. (1956: 96-98).
65
Table 9, picture 17.
66
No correspondence in HUNTINGFORD, G. W. B. (1976).
67
Idem.
68
Table 9, picture 18 and table 10, picture 20.
69
The first one, mindet, is cited also in HUNTINGFORD, G. W. B (1955: 605), but the others are unfortunately
not.
70
Table 10, picture 19 and table 11, picture 21.
71
Table 10, picture 19 and table 11, picture 21.
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of the log, where the pó:nèt is now without its closing. He then checks if the honey is
mature. If the brood still contains larvae or pupae he just brings back the kɛ̀rʋbé:t to
its initial position, closing the pó:nèt, while, if the honey is ready, he collects it and
puts it into his mòtogé:t.
Once climbed down, he puts the honey in a container made of kwɔ́mèrérièt72 (vegetal
fibre obtained from a kind of a liana) intertwined with tɛ̀:ɣát73 (bamboo fiber).
This kind of container, called pó:lɛ̀ıtɔ́74, is the one commonly made by the Okiek
women for storing all kinds preservable food, herb or medical plants.
Now it is up to the beekeeper to decide wether to let an old woman carry the honey
directly to the household (if it is only a few and if it is really needed in that moment),
or to make her transport it deep into the forest where the elders have stored the kìsúŋò
or kìsúŋùt (pl. kìswɔ́th / kìsuŋùsiégh ), the big container for long-lasting storage.
At home, part of the honey will be kept aside specifically for the children. This honey
for the children is preserved inside the women’s house in a small bottle-like container,
called pó:lɛ̀ıtɔ́ (pl. pó:lɛ̀ıtɪɣh́ ), made with other vegetal fibers: the sèlɛkwét75 (no plural),
strengthened with fàβaráriɣh76.
The skill of the Okiek in handling with bees, especially when harvesting, is really
impressive. It is true that, even though they do not have any protective equipment,
they rarely are stung by their bees. This could obviously derive from their cultural
habits, but in their own discourse on beekeeping, Okiek are usually proud to underline
their innate feeling with bees.
Huntingford (1955: 618) wrote for example: “The Dorobo say that bees know their
owners by the smell of their bodies and that for this reason people are stung but little
when they take honey from their own barrels (…). People claim also to recognize their
own bees”, and quite the same things have been said to me by many of my informants
on the field.
6. Conclusions
The Okiek are one of the most ancient H/G people of Kenya. Unfortunately we do not
dispose of much historical or archaeological data about their first settling in the Mau
forests complex, but what is sure, at least according to their own oral traditions and to
the oral traditions of their actual neighboring farmers or herders groups (Nandi,
Kikuyu and Maasai) they were undoubtedly the first inhabitants of the region.
Even though today they speak a Southern Nilotic - Kalenjin language very close to
Nandi, they must have had their own language in the past, which is now very difficult,
if not impossible, to identify.
The most fascinating theory would indicate a common Khoisan origin for many H/G
groups of East Africa77, but linguistic research and documentation on H/G languages
72
73
74
75
76
77

Cited in HUNTINGFORD, G. W. B. (1976: 431). No scientific name. It is the same as Nandi Cepsaŋaniet.
Arundinaria alpina, cited in HUNTINGFORD, G. W. B. (1976: 436) with the form Tekat
Table 11, picture 21. and 22.
No correspondence in HUNTINGFORD, G. W. B. (1976).
Idem.
Cf DISTEFANO, John (1990).
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are still to poor to allow for a credible reconstruction of historical linguistic processes
of evolution and adaptation.
Until the fifties of the last century the Okiek, as all other H/G peoples in East Africa,
were just described as Dorobo, that is “servants”, of the Maasai pastoralists or of the
Nandi farmers living close to the Mau forests complex.
Dorobo is a pejorative term, used generically to describe all East African H/G groups
living in a symbiotic relationship with their technologically more advanced pastoralist
or farmer neighbors.
Apart from Huntingford, who dedicated his studies to the Okiek of the Central Rift,
whose counterpart was Nandi, the majority of other scholars until recently have always
focussed on those Okiek group living in the Narok district, in close connection with
the Maasai78.
This paper concentrates on the Okiek of Mariashoni, Nakuru district.
What emerges from the data I personally collected on the field in the months of
January-February 2013 is that the beekeeping tradition of the Okiek of Mariashoni
today are very similar to what described by Huntingford in 1955 about the Okiek of
the Central Rift.
The Okiek have always lived in the forest and on the forest. They were semi-nomads,
and their displacements were determined by the seasonal migrations of bees from the
highlands to the lowlands and the reverse. Honey in fact constituted their main source
of energetic food and was essential as a nutritional addition for children’s and elders’
diets in periods of severe famine, drought and other ecological adversities.
This must have been true at least since the later stone age.
The archaeological excavations of the Enkapune Ya Muto cave, demonstrate in fact
that it was in that period that H/G living in the region abandoned the hunt of large
game, in favor of the easier and less dangerous hunt of small deer, while the
introduction of domestic caprine is datable just at around 3000BC. In that period
honey collection probably became a widespread habit and therefore the necessity of
meat as an energetic food for the local population diminished79.
Even though today their original habitat, the Mau Forests complex, is very much
reduced due to savage deforestation, climate changes and ecological degradation, the
Okiek of Mariashoni, who have started introducing a minimum of agriculture and
farming in their economic life only since the first decades of the past century, continue
to see hunt and honey collection as pivotal in their lives and in their food and medical
tradition.
For this reason the NECOFA, (Network for Ecofarming in Kenya), with the help of
Manitese and the Province of Bolzano, has inserted a project on beekeeping in the
framework of its multi-sector program of eco-farming80 in the region of Mariashoni.
The ethno-linguistic researches for this paper have been done on behalf of NECOFA
with the main objective of collecting basic data for the preparation of a handbook in
Cf all the works by KRATZ, Corinne A..
Cf MAREAN, Curtis (1992).
80
Which comprises interventions in the field of agroforestry such as forest reconstruction, tree nursery, gardening
etc.
78
79
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Okiek for those Okiek trainers involved with the constitution of local beekeepers’
cooperatives.
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Appendix 1. Short Lexikon of bees and beekeeping
This Lexikon is based on an ethnolinguistic study made between Januray and February
2013 among the Okiek of Mariashoni, Nakuru District, Mau Forests Complex, Kenya.
The study was funded by Manitese, an Italian NGO which, together with Ethnorêma,
the Province of Bolzano (Italy) and NECOFA (Network for Ecofarming in Africa) is
in charge of a multidimensional programme on agroforestry and beekeeping in the
region.
The data presented here have been collected during 4 community meetings with elder
Okiek beekeepers, a number of specific interviews with specialists (hive makers and
expert beekeepers) and many others with common people of the locations around
Mriashoni (Kiptungo, Kaprop, Ndoswa, Molem).
The transcription of the words responds to the actual phonetic expression of the
speakers and nothing has been modified according to phonological rules, due to the
fact that for an in-depth study of Okiek phonology further researches on the field have
still to be done.
In the list, nouns are presented in their singular and / or plural form when existing.
There is no reference to the gender of nouns because gender is not an Okiek category.
Verbs are presented in their infinitive form. As far as the current morphological study
of Okiek let us understand, we can say that the grammatical structure of the language
is very close to that of Nandi, as it was presented in Creider & Creider 198981.
The symbol ◊ introduces examples of the use of the word in context. The sentences
are first translated according to their sense and between parentheses the reader will
find the original Okiek word order).
The symbol ➡️ refers to other words relating in some ways to the one which is being
commented.
As the reader will see, most part of the botanical lexicon still does not have a parallel
scientific name. This is due to the fact that until now no ethnobotanical study in the
region of Mariashoni has been made. Ethnobotanic investigation is anyway planned
for next year, and it is our hope to have the possibility in a close future, to fill the gaps
we are obliged to leave here.
Part 1. Okiek - English
à n u ɛt́ (no plural) string made of buffalo leather used by the Okiek (especially women)
to carry any kind of weights on their shoulder. The leather string can be wider or
narrower according to the object which have to be transported. In the case of a loghive, usually transported by men, the string is about 8 to 10cm wide and some 2m
long. The Okiek make the string pass on their front, then along their neck and
shoulders and finally under the stuff they have to carry, so that all the muscles of

81

Creider Chet A. & Jane T. Creider A grammar of Nandi, Hamburg: Helmut Buske Verlag, 1989.
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their back can share the weight and balance the transport ◊ à n u ɛt́ aβ mʋ̀ɪngɔ́n rope
for carrying the log hive
à s a ɛɣ́ h (no singular) wax ? ➡ t è m e n i é t
( ɛ ) s ì s ɔ:́ n è t ( p l . ( ɛ ) s ì s ɔ:́ n ɔ ì ɣ h ) tree whose hard wood is used to make log-hives ➡️
mùingét
f à β a r á r i ɣ h (no singular) vegetal fibre, intertwined with the softer ➡️ s è l ɛ k w é t in the
making of the small container for the children's honey ➡️ p ó : l ɛı̀ t ɔ ́
g è β ɛ:́ β ɛŕ ( p l . g è β ɛ:́ β ɛŕ u è g h ) wooden shell, half of a log-hive ➡️ m ù i n g é t
g ɪ b ɔ ɪ t é : n ɪ ɣ h (plural only) worker bee ◊ gɪbɔɪté:nɪɣh ʧé íβò kó:mègh the workers
produce honey (lit. workers these they+produce honey) ➡️ s ɛg̀ ɛ m i á t
( g ) i r á ɔ r ɪɣ́ h (plural only) swarm. This term is appropriate for a common swarm, when
the colony of bees is bigger than a common one, the Okiek call it a t ú j è : t a β
s ɛg̀ ɛ m ɛɣ́ h lit. a horde of bees
g ɔb́ ( ʋ ) r ɪɔt̀ ( p l . g ɔb́ ( ʋ ) r ɪɛǹ ɪ ɣ h ) drone ◊ làmúm gɔ́bùrɪɔ́t ɛn sɛ́gɛ̀miát the drone is
bigger than a normal bee (lit. big drone then bee) ◊ pɔ̀rí sɛ́gɛ̀mɛɣh (k)gɔ́bʋ̀renigh
drones were killed by the bees (lit. killed bees drones)
ɪś i à t ( p l . i s ɛɣ́ h ) 1. larva, 2. the plural form i s ɛɣ́ h has also the meaning of brood ◊
ɪ ́siàt kɛ́:ɔ̀mɪ a larva is eaten (lit. larva they eat)

k á : m ɛt̀ a β s ɛg̀ ɛ m ɛɣ́ h (no plural) queen bee, lit. “mother of bees” ◊ làmúm ká:mɛ̀t aβ
sɛ̀gɛmɛ́ɣh ɛn tɔ́gʋ̀l the queenbee is the biggest one (lit. big mother of bees then
everyone) ➡️️ s ɛg̀ ɛ m i á t
k à u t á n i ɣ h ➡️️ s è g e í g h
k à l i a ŋ á t ( p l . k à l i a ŋ í g h ) insect, generic term. This word is never used to refer to
bees, which do not belong to the same taxonomical category as other flies. This
conceptual distinction demonstrates the completely different status of bees in the
Okiek system of thought.
k a l u k ʧ a : t ( p l . k a l u g ɛ : n i ɣ h ) tree (?) whose wood is used to make the handle of the
small axe for shaping the inside of the log-hive ➡ k ì s i e n ʤɔí t
k ɛ:́ β à l (verb) to hollow out (a trunk for making a log-hive)
k ɛ:́ β à t (verb) to split (the trunk in two parts)
k ɛ:́ β ɔt̀ ɔt́ (verb) to shape (the interior of the two wooden shells of the log-hive)
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k ɛ:́ ɣ à k (verb) to incise (the measure and shape of the opening ➡ p ó : n è t on one of
the two wooden shells of the hive ➡️ g è β ɛ:́ β ɛŕ )
k ɛ:́ m ù (verb) to harvest (honey) ◊ kìɔmú kó:mèɣh / sɛ́gɛmɛ̀ɣh I have harvested honey
(lit. I+have harvested honey). Harvesting is a male activity. No fertile woman in
the Okiek tradition could either approach the hive or touch honey if not once it had
been brought home.
k é : m w ɔg̀ (verb) to sting ◊ kò:mwɔgɔ́n sɛ́gɛ̀miát a bee stung me (lit. it + stung +
me bee) ◊ kò:mwɔ́géʧ sɛ́gɛ̀mɛɣh bees sting a lot (lit. sting + them bees)
k è : n è j u é g h ➡️️ p ó : ɣʧɔt̀
k é : s ɔŋ̀ ɔɪ ́ (verb) to hang (the hive on the tree)
k ɛ:́ ʧɛǹ (verb) to secrete (honey) ◊ ʧéŋìʃ sɛ́gɛ̀mɛɣh kó:mègh bees secrete honey (lit.
they+secrete bees honey)
k é : ʧɔk̀ (verb) to roughly shape (the external part of the wooden shells of the hive ➡️
g è β ɛ:́ β ɛŕ )
k é : ʧ ù t (verb) to lift (the log-hive on the tree). To lift the log-hive on the tree there
must be at least two people. The first climbs on the tree, passing one or two long
à n u ɛt́ on a high branch of the tree and letting the other extremity or extremities fall
to the ground, where the other boy fixes it or them around the log. Then the hive is
lifted gently with a kind of rough, extemporary pulley.
k ɛĺ d ɛt̀ a β k ò : ɣ ó (singular only; lit. foot of the elder) very old honey remained in the
hive for 1 year or more ➡️ k ó : m è ɣ h
k ɛr̀ ʋ b é : t (singular only) closing of the ➡️️ p ó : n è t (2.). The k ɛr̀ ʋ b é : t is generally a
kind of a puff, which can be made with any type of vegetal fibre.
k ì p r á : s k ɔ ̀ (singular only) small bird with white eyes and grey plumes (?), which is
considered one of the major enemies of the bees by the Okiek.
k ì s i e n ʤɔí t ( p l . k ì s i e n ʤɔí s i e g h ) 1. small axe used to shape the interior of the log
hive ➡️️ m ù i n g é t . This axe is made of a metal head, or chisel, from which it takes
its name, and a wooden handle ➡️️ k ù ɲ ú k t ɔ ̀ 2. chisel
k ì s ú ŋ ò / k ì s ú ŋ ù t ( p l . k ì s w ɔt́ h / k ì s u ŋ ù s i é g h ) Big wooden (sacred?) container,
realized in a hollowed out trunk and stored in a sacred (and secret) place in the
forest by the elder males of the community. In ancient times it was the elders’ task
to decide how much honey was to bring home, when and for which purposes.
( k ) l ɛk̀ w é l ɛt̀ ( p l . ( k ) l ɛk̀ w é l ɔì g h ) bag for carrying honey used by old women (in
menopause), to transport the honey from the place of collection to the secret place
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in the forest where it is stored in the ➡️ k ì s ú ŋ ò and guarded by the male elders of
́ è r é r i è t and
the community. The same bag, made of vegetal fibres such as ➡️ k w ɔm
➡ t ɛ:̀ ɣ á t is also used to carry the honey from the secret place in the forest to the
households.
k ɔɣ́ ɔr̀ ɪɔt́ ( p l . k ɔɣ́ ɔr̀ ɪ ɣ h ) Queen bee cell.
k ɔɪ̀ n d ɔ ́ (singular only) ➡️ p ó : ɣʧɔt̀
k ɔŋ̀ d a m á t ➡️️ p í n è : t
k ɔ:́ j ɔǵ ıɣ̀ h ➡️ s è g e í g h
k ó : m è ɣ h (no singular) honey. The Okiek distinguish many different kinds of honey,
according to the plants and trees where the bees took pollen and nectar.
Unfortunately in all but one case it is not possible to identify the botanical species
of the tree or plant corresponding to the Okiek word cited. Specific types of honey
are ◊ kó:mèɣh aβ tɔ́:ŋɔtʋèt honey of tɔ:ŋɔtʋɛt, clearer than the others and a bit more
bitter ◊ kó:mèɣh aβ sílìbuét honey of tobea tree, white and sugary ◊ kó:mèɣh aβ
mɔ̀rɔrtá honey of mɔ̀rɔrtá, yellowish and somehow bitter ◊ kó:mèɣh aβ kàrabʋɛ́t
honey of karabʋɛt, which is a very small tree. This honey is used for preparing
remedies against malaria. Its taste is sweet, the color white ◊ kó:mèɣh aβ tekwɔɪjɔ
honey of tekwɔɪjɔ, brown and sweet ◊ kó:mèɣh aβ sɛ́regùtiɛ́t honey of sɛ́regùtiɛ́t
brown and sweet ◊ kó:mèɣh aβ tèβeŋwét honey of tèβeŋwét, brown and sweet ◊
kó:mèɣh aβ tù:nɔ́jèt honey of tù:nɔ́jèt, which is a small and twisted tree. Its color is
white and its taste sweet. For the Okiek, honey is a sacred substance. It can be
handled only by men and very old, infertile women. Once collected, honey is stored
in a secret place in the forest and it is up to the male elders of the community to
decide how much of it (and when) it can be brought to the household, where it is
used by the women in the preparation of food and medicines and as a preservative
for dried, smoked meat. In ancient times honey was said to be the only source of
energetic food for children between 3 and 8 years of age, that is from weaning until
they learned how to hunt by themselves.
k ɔ:̀ ŋ í g h (no singular) holes made in the log-hive (➡️ m ù i n g é t ) to let the bees get in
and out of it.
k ɔ:́ t é : t ( p l . k ɔ:́ t i ɛɣ́ h ) 1. proboscis of the bee; 2. sting of the bee ◊ kɛ́:ŋùs kɔ́:tèt aβ
sɛ́gɛ̀miát ɛn éùt (ɲu) pull the bee’s sting out of my arm (pull sting of bee on arm
my) ➡️ r ɛ:́ r ì ɣ h
k ɔś ɔ m ɪ à t ( p l . k ɔś o m é ɣ h ) bee without sting, halictus. Okiek call it “savage bee”.
k ɔś o m é ɣ h make their hives in holes in the forest ground and their honey is very
liquid and much sweeter than the common one. Okiek appreciate it so much that
when someone discovers one of these hives he keeps it secret to the other members
of the community ➡ s ɛg̀ ɛ m i á t
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k ù ɲ ú k t ɔ ̀ ( p l . k ù ɲ ú k w ɛɣ̀ h ) wooden handle of the small axe ➡️ k ì s i e n ʤɔí t , made of
the wood of the ➡️ k a l u k ʧ a : t tree
k ù r ɔǵ ʋr̀ i ɛt́ ( p l . k ù r ɔǵ ʋr̀ í ɣ h ) vegetal fibre burnt during the smoking of the hive.
k ù s ú m d ɔ ̀ (no plural) drone cell
́ è r é r i è t (no plural) vegetal fiber (?), intertwined with bamboo fiber ➡️ t ɛ:̀ ɣ á t
k w ɔm
used for making the bag for carrying honey ➡ ( k ) l ɛk̀ w é l ɛt̀ .

k w ɛś t à (no plural) Alpha male of small antelopes or other kinds of deer. Its skin was
used to make the shoulder bag for honey harvesting ➡️ m ó t o g è : t
l ó k ó m ɛɣ́ h (no singular) non alcoholic drink made with honey and water. Contrary to
the sacred beer of honey ➡ r ɔ:́ t ɪɣ̀ h it can be drunk also by women in their fertile
age.
m à : ɛń i ɣ h (no singular) eggs ◊ mí tèn mà:ɛ́nɪɣh̀ tà:ɣíɣh ɔ́rɪ ̀t the eggs are in the cell (here
are eggs they + put cell)
m b ɔ : l ɛ t (no plural) kind of a small deer (?) whose alpha male's skin can be used to
make the shoulder bag for honey collection ➡️ m ó t o g è : t
m è ʧɛ:́ ità ( p l . m è ʧ ɛ í g h ) pike, spear, used to make the holes in the hive, where to let
the thread ➡️ túnɔ:̀ j é t pass in order to sew together the two wooden shells ➡️
g è β ɛ:́ β ɛŕ and keep them in the right position
m i n d e t (no plural) red duiker. The skin of the alpha male of this kind of small deer is
commonly used for making the shoulder bag for honey collection ➡️ m ó t o g è : t
m ɔɣ̀ ɔ:́ n ʤ è t ( p l . m ò ɣ ó : n ʤʋɣ̀ h ) cedar tree, one of the preferred woods used for
making log-hives ◊ mɔ̀ɣɔ́:nʤèt ŋɔ̀ŋát fallen cedar tree (lit. cedar mature). The
Okiek, when possible, prefer to use already fallen tree to make their hives rather
than lively ones. ➡ s a s i á t ; m ù i n g é t
m ò : r t é t ( p l . m ʋ:̀ r ı ɣ h ) strips of a special kind of green bark used to protect the hive
➡ m ù i n g é t from temperature variations and other weather adversities. Once these
strips become dry, they are called ➡️ p ɛ:́ r t ɛt́ these stripes are usually made of a special
kind of cedar tree ➡️ t ɔ r ɔ:́ k w è t
m ò t o g é : t ( p l . m ò t o g ɔ í g h ) shoulder leather bag for honey harvesting. Okiek elders
say that in ancient times it had to be made with the skin of alpha males of small deers
➡️ k w ɛś t à .
m ù i n g é t (no plural) / m ù i n g ó n ( m ù i n g ó n i g h ) handmade traditional log-hive Ex. ◊
kà:lá mùingét I have taken (honey) from the hive (lit. I+have harvested hive). The
m ù i n g é t is usually made with hard wood, like the one from the cedar tree ➡️
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m ɔɣ̀ ɔ:́ n ʤ è t , or from other forest trees such as ➡️ ( ɛ ) s ì s ɔ:́ n è t ; ɔʋ̀ n ɪt́ for which we
do not know the corresponding scientific labels. The best wood is that of
m ɔɣ̀ ɔ:́ n ʤ è t and ( ɛ ) s i : s ɔ n e t because harder than the one of ɔʋ̀ n ɪt́ ◊ ɔ́tìɲɪ
múingonigh ʧɛ́ʧán I have many beehives (lit. I+have beehives many) ➡️ p ó : n è t
n à r ʋ:̀ ɣ h (no singular) ripe honey (1 month) ➡ k ó : m è ɣ h
n d à m ɛ:́ t (no plural) thin stick on which one rubs the ➡️ p í n è : t in order to make fire
to smoke the hive.
n ɔ:̀ ɣɪɣ́ h (no singular) pollen? nectar? royal jelly? ◊ íβù sɛ́gɛ̀mɛɣh nòɣíɣh ɛn tɔ́:βtɔ̀ bees
gather pollen and nectar (lit. they+gather bees pollen on flowers)
ɔɣ̀ ʋŕ i è t a β ( i ) n d è r í t (lit. skin of hyrax - no plural) cloth made with hyrax skins,

used as a mantle by the beekeepers during their harvesting operations. The mantle
is so long that it can cover the beekeeper’s head, as well as its complete body. The
beekeeper keeps it closed right under the chin by his hand when approaching the
hive.

ɔj̀ u é : t ( p l . ɔj̀ ó : n ò g h ) axe used for making a log-hive ➡️️ m ù i n g é t
ɔm
̀ ɔĺ ɪl̀ ɪt́ ( p l . ɔm
̀ ɔĺ ɪ l ɔs̀ i é g h ) special kind of bark used to make small threads to sew
together the two shells of the hive ➡️ g è β ɛ:́ β ɛŕ
ɔʋ̀ n ɪt́ ( p l . ɔʋ̀ n ɔɪɣ́ h ) forest tree whose wood is used to make log-hives ➡️️ m ù i n g é t

p ɛ:́ r t ɛt́ ( p l . p ɛ:́ r ɪ ɣ h ) stripes of dry bark wrapping the log hive ➡️️ m ù i n g é t to protect
it from temperature variations and other weather adversities. These strips must be at
least 20 cm longer than the hive itself in order to protect also the bees when they
get in and out of the hive. When they are still green they are called ➡️️ m ò : r t é t
These stripes are usually made of a special kind of cedar tree ➡️️ t ɔ r ɔ:́ k w è t
p ɛ ʧ ɛ n ɪ t (no plural) kind of a small deer (?) whose alpha male's skin can be used to
make the shoulder bag for honey collection ➡️ m ó t o g è : t
p í n è : t (or k ɔŋ́ d à m á t no plural) thin stick of hard wood (cedar or any other dry
wood), used together with the ➡️ n d à : m é t to make the fire for burning the ➡️
k ù r ɔǵ ʋr̀ i ɛt́ when smoking the hive.
p í s ì n d á (no plural) kind of vegetal fibre used to make small threads for fixing the
bark stripes ➡️ m ò : r t é t ; p ɛ:́ r t ɛt́ around the log-hive ➡️ m ù i n g é t
p ò : g í t (no pural) worker cell.
p ó : ɣʧɔt̀ ( p l . p ó : ɣ ì ɣ h ) honeycomb. The Okiek know and distinguish three types of
̀ a : n ɛɣ́ h (plural only),
comb: the long one k ɔɪ̀ n d ɔ ́ (singular only), the cross comb s ɛm
gh
ɣh
and the short, round one k è : n è j u é ◊ kɔ̀:ıŋdén sɛ́gɛ̀mɛ kó:mègh tà:ɣíɣh aβ
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pò:kʧɔ́t bees make honey in the honeycomb (lit. they+make bees young honey in
honeycombs)
p ó : l ɛı̀ t ɔ ́ ( p l . p ó : l ɛı̀ t ɪɣ́ h ) small bottle-shaped container for storing at home the honey
destined specifically to children, made of two intertwined types of vegetal fibre ➡️️
s è l ɛ k w é t , and ➡️️ f à β a r á r i ɣ h
p ó : n è t (no plural) 1. natural beehive, usually made in hollow trunks; 2. ( p l .
p ó : n ì t i g h ) handmade opening of the ➡️️ m ù i n g é t , hole constituting the opening of
1.
r ɛ:́ r ì ɣ h (no singular) sting of the bee ? ➡️️ k ɔ:́ t é : t 2.
r ɔ:́ t ɪɣ̀ h (no singular) beer ◊ rɔ́:tɪɣh̀ aβ kó:mèɣh / aβ sɛ́gɛmɛ̀ɣh beer of honey. The Okiek
use this alcoholic drink in all ritual occasions but the funerals, i. e. births,
initiations, marriages, the building of a new house etc. Only male adults and very
old women with the males’ permission can drink this beer. This demonstrates the
sacred value of honey.
r ɔ:̀ t í n i ɣ h (no singular) bitter vegetal substance used to make beer ➡️️ r ɔ:́ t ɪɣ̀ h
r ó : t w è t ( p l . r ó : t ò g h ) knife used to incise the measure and shape of the opening of
the hive ➡️️ ️p ó : n è t . The actual cut will then be made with the small axe ➡️️
k ì s i e n ʤɔí t
s a : β o (no plural) warm place
s a s i á t (no plural) cedar tree. It is commonly used for making log-hives. Its bark is cut
in very small pieces and put, burning, inside the ➡️️ k ù r ɔǵ ʋr̀ i ɛt́ in order to grant a
good smoking of the hive during honey harvesting.
s ɛg̀ ɛ m i á t , ( p l . s ɛg̀ ɛ m ɛɣ́ h ) bee, general word, Apis mellifera Ex. ◊ újɛ̀ sɛ̀gɛmɛ́ɣh the
bees migrate (lit. they+migrate bees) ◊ kɔ̀:ú sɛ̀gɛmɛ́ɣh jemi ɔ́mdìt the bees migrate
to look for food (lit. they+have migrate bees they+look for food) ◊ métìt aβ
sɛ̀gɛmiát (pl. mɛ́tɔ́gwègh aβ sɛ̀gɛmɛ́ɣh) head of the bee ◊ pɔ́:rt(ɔ̀) aβ sɛ̀gɛmiát (pl.
pó:ruègh aβ sɛ̀gɛmɛ́ɣh) thorax of the bee ◊ mɔ̀:ɛ́t aβ sɛ̀gɛmiát (pl. mɔ́:tènwégh aβ
sɛ̀gɛmɛ́ɣh) abdomen of the bee ◊ kéld(à) aβ sɛ̀gɛmiát (pl. ké:liègh aβ sɛ̀gɛmɛ́ɣh) leg of
the bee ◊ márábʋ̀ɣh aβ sɛ̀gɛmiát wings of the bee ◊ mà:ɛ́niɣh aβ sɛ̀gɛmiát eggs of bee
◊ sɛ́gɛ̀mɛɣh ɔ́ɛǹ two bees (lit. bees two) ◊ sɛ́gɛ̀mɛɣh kò sɛ́gɛ̀mɛɣh bees are bees (lit.
bees actualizer bees), in the Okiek way of thought it is impossible to think of a bee
as an insect, so they refuse to translate a sentence like “bees are insects” ◊ ɔ́ʧɔ̀mɪ
kɛ́:βɛ̀ndát aɣ sɛ́gɛ̀méɣh I like to work with bees (lit. I+like to work with bees) ◊ újè
sɛ́gɛ̀mɛɣh the bees are swarming (lit. they+swarm bees) ◊ ménèʃ sɛ́gɛ̀mɛɣh múingèt
the swarm lives in the beehive (they+live bees hive)
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s è g e í g h (no singular) scout bees. Task of the scout bee is going around looking for
flowers and call the worker bees to collect the pollen. When it is time to migrate,
the scout bees look for a new hive to settle in and, at the right moment, they call
the swarm to get inside. ◊ sègeígh kòsegéi yemí tɔ́:βtò the scouts look for flowers
(lit. scouts they+look + they+find + flowers) ◊ sègeígh kòsegéi mùingét / pone:t
the scouts look for a hive (lit. scouts they+look handmade hive / natural hive) ◊
sègeígh kòsegéi jebʋrʋgɪɣh the scouts look for a warm place (lit. scouts they+look
for warm place) ◊ sègeígh kògúri sɛ̀gɛmɛ́ɣh the scouts call the bees (lit. scouts
they+call bees).
s è : r s e : r í ɣ h ➡️ g ɪ b ɔ ɪ t é : n ɪ ɣ h
s è l ɛ k w é t (no plural) vegetal fibre used, together with the ➡️️ f à β a r á r i ɣ h to make the
small container for the children's honey ➡️️ p ó : l ɛı̀ t ɔ ́
̀ a : n ɛɣ́ h (no singular) ➡️ p ó : ɣʧɔt̀
s ɛm

s ì ŋ i m i ɛt́ ( p l . s ì ŋ i : m í ɣ h ) ant, generic term. Ants are among the most dangerous
enemies of the bees, because they eat their eggs ➡️️ t á ɣɔ:̀ ɣɔɪ̀ ɣ́ h
s ɔɣ́ ɔt̀ i á t ( p l . s ɔɣ́ ɔt̀ í g h ) natural bifurcation of two tree branches. The Okiek consider it
as the most appropriate place to put a log-hive on ➡️️ m ù i n g é t . When a tree does
not have a natural bifurcation, the Okiek create an artificial one ➡️️ téjuɔt̀ , which is a
kind of a long crutch reaching the ground
́ ɔs̀ e r i e t ( p l . s ɔm
́ ɔs̀ e r i g h ) red bee (?). These bees are said to be very aggressive
s ɔm
and their honey seem not to be very good.

t á : β t ɛt̀ ( p l . t ɔ:́ β t ó g h ) 1. flower, generic term; 2. nectar?
t á ɣɔ:̀ ɣɔɪ̀ ɣ́ h (no singular) small ants of the cow, considered very dangerous for the bees
by the Okiek ➡️️ s ì ŋ i m i ɛt́
́ è r é r i è t for making the bag for
t ɛ:̀ ɣ á t (no plural) bamboo fiber used with the ➡️️ k w ɔm
carrying honey ➡️️ ( k ) l ɛk̀ w é l ɛt̀ .
téjuɔt̀ ( p l . t é j u è g h ) artificial bifurcation of a tree, made by the Okiek to put the log-

hive in the right position on a tree. Of course it would be better to fix it to a natural
one ➡️️ s ɔɣ́ ɔt̀ i á t

t è m e n i é t (no plural) wax ? ➡️️ à s a ɛɣ́ h
t ɔb́ ɔk̀ w é t ( p l . t ɔb́ ɔg̀ ɪɣ́ h ) special kind of cedar tree whose bark is used to make the
stripes ➡️️ m ò : r t é t ; p ɛ:́ r t ɛt́ used to protect the log-hive from weather adversities.
t ú j è : t ➡️️ ( g ) i r á ɔ r ɪɣ́ h
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túnɔ:̀ jét (pl. túnɔ:̀ j ɪɣ́ h ) thread made of bark ➡️️ ɔm
̀ ɔĺ ɪl̀ ɪt́ used to sew together the two
wooden shells of the hive ➡️️ g è β ɛ:́ β ɛŕ

ʧ é p t ì ɣ i g e ( p l . ? ) black bee (scientific name?). These bees are said not to be
aggressive. Their honey seems to be appreciated.
ʋ á : ɛɣ̀ h (no singular) propolis
ʋ á r ʋɛt̀ ( p l . ʋ á r ɛɣ̀ h ) pupa ◊ kɔ́:ɣɔ̀múʧ ʋárʋɛ̀t aβ sɛ́gɛ̀miát kòmɔ́n ɛn pɔ́:ɣìɣh the pupa is
ready to go out from the honeycomb (lit. it+is ready pupa of bee it + go
honeycombs) ◊ mí ɪ ́sɛ̀ɣh aɣ ʋárɛ̀ɣh ɔ̀rít pɔ́:ɣìɣh larvas and pupas are in the honeycomb
(lit. there larvae and pupae inside honeycombs)
Part 2. English – Okiek

alpha male, small deer, kwɛ́stà
ant, sìŋimiɛ́t
ant of the cow, táɣɔ̀:ɣɔ̀ɪɣh́
Apis mellifera , sɛ̀gɛmiát
axe, ɔ̀jué:t
axe (small), kìsienʤɔ́it
bag for carrying the honey, (k)lɛ̀kwélɛ̀t
bamboo, tɛ̀:ɣát
bark to make small threads, ɔ̀mɔ́lɪ ̀lɪ ́t
beehive, pó:nèt / mùingét
beekeeper, 0
beekeeping, 0
beer of honey, rɔ́:tɪɣh̀ aβ kó:mèɣh
beverage (analcoholic) made with honey and water, lókómɛ́ɣh
bifurcation (natural), sɔ́ɣɔ̀tiát
bifurcation (artificial), téjuɔ̀t
bird (type of - dangerous for the bees), kìprá:skɔ̀
black bee, ʧéptìɣige
brood, isɛ́ɣh
cedar tree, sasiát / mɔ̀ɣɔ́:nʤèt / tɔrɔ́:kwèt / (ɛ)sìsɔ́:nèt
cell, drone cell, kùsúmdɔ̀
queen cell, kɔ́ɣɔ̀rɪɔ́t
worker cell, pò:gít
closing of the artificial beehive, kɛ̀rʋbé:t
cloth (hyrax skin), ɔ̀ɣʋ́rièt aβ (i)ndèrít
colony (big) of bees , tújè:t
container for honey , kìsúŋò / kìsúŋùt
container (small) for the children's honey, pó:lɛ̀ıtɔ́
deer (small), pɛʧɛnɪt / mbɔ:lɛt
drone, gɔ́b(ʋ)rɪɔ̀t
eggs, mà:ɛ́niɣh
flower, tàβtɛ́:t
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Halictus, kɔ́sɔmɪàt
(to) hang (the log on the tree), ké:sɔ̀ŋɔɪ ́
(to) harvest (honey), kɛ́:mù
holes to let the bees in and out of the hive, kɔ̀:ŋígh
(to) hollow out (the wood), kɛ́:βàl
honey , kó:mèɣh
ripe honey (1 month), nàrʋ̀:ɣh
old honey (1 year or more), kɛ́ldɛ̀t aβ kò:ɣó
honeycomb, pó:ɣʧɔ̀t
long comb, kɔ̀ɪndɔ́
cross comb, sɛ̀ma:nɛ́ɣh
short, round comb, kè:nèjuégh
(to) incise the opening of the hive, kɛ́:ɣàk (pó:nèt)
insect, kàliaŋát
knife, ró:twèt
larva, ɪ ́siàt
(to) lift (the log hive on the tree), ké:ʧùt
nectar, tá:βtɛ̀t
opening of the hive, pónè:t
pike, spear, mèʧɛ́:ità
pollen ?, nɔ̀:ɣɪɣh́
proboscis, sting, kɔ́:té:t
propolis, ʋá:ɛ̀ɣh
pupa, ʋárʋɛ̀t
queen bee, ká:mɛ̀t aβ sɛ́gɛ̀mɛɣh
red bee, sɔ́mɔ̀seriet
red duiker, mindet
rope for carrying the hive in the forest, ànuɛ́t
royal jelly ?, nɔ̀:ɣɪɣh́
scout bee, kàutániɣh / kɔ́:jɔ́gıɣh̀ / sègeígh
(to) secrete, kɛ́:ʧɛ̀n
(to) shape (roughly) the external surface of the hive, ké:ʧɔ̀k
(to) shape the interior of the log, kɛ́:βɔ̀tɔ́t
shell / half log, gèβɛ́:βɛ́r
shoulder bag for honey harvesting, mòtogé:t
(to) split (the wood), kɛ́:βàt
sticks used to create fire, pínè:t / ndàmé:t
sting ? , kɔ́:té:t / rɛ́:rìɣh
( to) sting, ké:mwɔ̀g
stripes of dry bark, pɛ́:rtɛ́t
stripes of green bark, mò:rtét
swarm , (g)iráɔrɪɣh́
thread , túnɔ̀:jét
vegetal fibre burnt during the smoking of the hive, kùrɔ́gʋ̀riɛ́t
vegetal fiber for making the bag for carrying honey, kwɔ́mèrérièt
vegetal fibre used to fix the bark stripes on the hive, písìndá
vegetal fibre used for making containers, sèlɛkwét and fàβaráriɣh
vegetal ingredient used to make honey beer, rɔ̀:tíniɣh
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warm place, sa:βo
wax ?, tèmeniét / àsaɛ́ɣh
wings márábʋ̀ɣh
wood used for making the hive ?, ɔ̀ʋnɪ ́t
wooden handle of the small axe, kùɲúktɔ̀
wooden shell / half hollowed out trunk, gèβɛ́:βɛ́r
worker bee, sè:rse:ríɣh / gɪ ̀bɔɪté:nɪɣh
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Table 1

1. View of Mariashoni

2. View of the Mau forest
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Table 2

3. Hunters

4. Joseph Jemaina
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Table 3

5. Brood, isɛ́ɣh

6. Honey, kó:mèɣh
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Table 4

7. Natural hive, pó:nèt

8. Handmade hive, mùingét, covered with bark stripes, pɛ́:rtɛ́t

93

Ilaria Micheli

Table 5

9. From left to right, clockwise: ànuɛ́t, pó:lɛ̀ıtɔ́, ró:twèt, kìsienʤɔ́it, mèʧɛ́:ità, ɔ̀jué:t

10. Iron blade of the small axe, kìsienʤɔ́it
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Table 6

11. Small axe, chisel (kìsienʤɔ́it) and handle (kùɲúktɔ̀)

12. Pike, mèʧɛ́:ità
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Table 7

13. Knife, ró:twèt

14. Opening of the hive, pó:nèt
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Table 8

15. Closing of the pó:nèt, kɛ̀rʋbé:t

16. Thread, túnɔ̀:jét; hole for letting bees enter and exit the hive, kɔ̀:ŋígh
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Table 9 - Harvesting time

17. Samson Mureno with his traditional mantle, ɔ̀ɣʋ́rièt aβ (i)ndèrít

18. Tools for smoking the hive
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Table 10 - Tools for harvesting

19. Pínè:t and ndàmɛ́:t

20. kùrɔ́gʋ̀riɛ́t
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Table 11 - Tools for harvesting

21. Mòtogé:t, kùrɔ́gʋ̀riɛ́t, pínè:t and ndàmɛ́:t, pó:lɛ̀ıtɔ́

22. pó:lɛ̀ıtɔ́
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Table 12 - Going for harvesting

23. Beekeeper with his bag for harvesting

24. Climbing to the mùingét
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